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4 The Strictness

is, be slaves of Christ. Again, after saying, “ Slaves
obey in all things your masters according to the flesh,”
he adds, “for ye are slaves to the Lord Christ.” Else-
where he speaks of himself as “ Paul a servant,” or slave,
as the word really means, “of Jesus Christ;” and again,
as “not without law to God, but under the law to
Christ.”!

Religion then is a necessary service; of course it is a
privilege too, but it becomes more and more of a privi-
lege, the more we exercise ourselves in it. The perfect
Christian state is that in which our duty and our
pleasure are the same, when what is right and true is
natural to us, and in which God’s “service is perfect
freedom.” And this is the state towards which all true
Christians are tending; it is the state in which the
Angels stand ; entire subjection to God in thought and
deed is their happiness; an utter and absolute captivity
of their will to His will, is their fulness of joy and ever-
lasting life. But it is not so with the best of us, except
in part. Upon our regeneration indeed, we have a seed
of truth and holiness planted within us, a new law
introduced into our nature; but still we have that old
nature to subdue, “the old man, which is corrupt
according to the deceitful lusts.”? That is, we have a
work, a conflict all through life. We have to master
and bring under all we are, all we do, expelling all
disorder and insubordination, and teaching and im-
pressing on every part of us, of soul and body, its due
place and duty, till we are wholly Christ’s in will,

11 Cor. vil. 22, 28. Col. iii. 22, 24. Rom. i 1. 1 Cor. ix. 21.
% Eph. iv. 22.









of the Law of Christ. .7

wish to draw attention; for these very occasions, which
alone are Lis times of trial, are just the times on which
he is apt to consider that he has a leave to dispense with
the law. He dispenses with it at those very times when
it is simply the law of God, without being also the law
of self, and of the world. He does what is right, while
the road of religion runs along the road of the world ;
when they part company awhile, he chooses the world,
and calls his choice an exception. He does right for
ninety-nine days, but on the hundredth he knowingly
and wilfully does wrong; and if he does not justify, at
least he absolves himself in doing it.

For instance; he generally comes to Church, it is his
praciice; but some urgent business at a certain time
presses on him, or some scheme of pleasure tempts him:
—he omits his attendance; he knows this is wrong, and
says so, but it is only once in a way.

Again ; he is strictly honest in his dealings ; he speaks
the truth, that is, it is his rule to do so; but if hard
pressed, he allows himself now and then in a falsehood,
particularly if it is a slight one. He knows he should not
lie ; he confesses it; but he thinks it cannot be helped;
it is unavoidable from circumstances, as being his only
way of escaping some great difficulty. In such a case it
is, as he says, all fair, and so he gets over it; that is, in
a case wherc he must either disobey God, or incur some
temporal disadvantage.

Again; he has learned to curb his temper and his
tongue ; but on some unusual provocation they get the
better of him. He becomes angry, says what he should
not, perhaps curses and swears. Are not all men subject
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station in life. They will listen where they have no
right to listen; they will read what they have no right
to read Or they will allow themselves in petty thefts,
where they think they do no injury, excusing themselves
on the plea that what they take will never be missed.
Or in matters of trade, they think a certain sort and
degree of double-dealing allowable, and no dishonesty.
They argue with themselves as if it were not their
business to be true and just, but of others to find them
out; and as if fraud and cheating did not imply sin in
the one party, but dulness in the other. If in humble
life, they think it no harm to put on an appearance; to
profess what is not strictly true, if they are to gain by
it; to colour a story; or to affect to be more religious
than they are; or to pretend to agree in religion with
persons from whom they hope something; or to take up
a religion if it is their interest to do so; or to profess
two or three religions at once, when any alms or other
benefit is to be given away.

These are a few out of a multitude of traits which
mark an easy religion,—the religion of the world ; which
would cast in its lot with Christian truth, were not that
truth so very strict, and quarrels with it and its upholders,
not as if it were not good and right, but because it is so
unbending,—because it will not suit itself to times and
emergencies, and to the private and occasional likings
and tastes of individuals. This is the kind of religion
which St. Paul virtually warns us against, as often as he
speaks of the Gospel as really being a law and a servi-
tude. He indeed glories in its being such; for, as the
happiness of all creatures lies in their performing their






of the Law of Christ. 13

for our short-comings. This is, I know, at first hearing
a startling doctrine; and so averse are our hearts to it,
that some men even attempt to maintain that it is an
unchristian doctrine. A forlorn expedient indeed, with
the Bible to refer to, and its statements about the strait
gate and the narrow way. Still men would fain avail
themselves of it, if they could; they argue that all en-
forcement of religion as a service or duty is erroneous,
or what they call legal, and that no observance is right
but what proceeds from impulse, or what they call the|
heart. They would fain prove that the law is not bind-'
ing on us, because Christ has fulfilled it; or because, as
is the case, faith would be accepted instead of obedience
in those who had not yet had time to begin fulfilling it.
Such persons appeal to Scripture, and they must be
refuted, as is not difficult, from Seripture; but the mul-
titude of men do not take so much trouble about the
matter. Instead of even professing to discover what
God has said, they take what they call a common-sense
view of it. They maintain it is impossible that religion
should really be so strict according to God’s design.
They condemn the notion as over-strained and morose.
They profess to admire and take pleasure in religion
as a whole, but think that it should not be needlessly
pressed in details, or, as they express it, carried too far.
They complain only of its particularity, if I may use the
term, or its want of indulgence and consideration in
little things; that is, in other words, they like religion
hefore they have experience of it,—in prospect,—at a
distance,—#ll they have to be religious. They like to
talk of it, they like to see men religious; they think it
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Why did Almighty God give Balaam leave to go to
Balak, and then was angry with him for going? I suppose
for this reason, because his asking twice was tempting
God. God isa jealous God. Sinners as we are, nay as
creatures of His hands, we may not safely intrude upon
Him, and make free with Him. 'We may not dare to do
that, which we should not dare to do with an earthly
superior, which we should be punished, for instance, for
attempting in the case of a king or noble of this world.
To rush into His presence, to address Him familiarly, to
urge Him, to strive to make our duty lie in one direction
when it lies in another, to handle rudely and practise
upon His holy word, to trifle with truth, to treat con-
science lightly, to take liberties (as it may be called) with
any thing that is God’s, all irreverence, profaneness, un-
scrupulousness, wantonness, is represented in Scripture
not only as a sin, but as felt, noticed, quickly returned on
God’s part (if I may dare use such human words of the
Almighty and All-holy God, without transgressing the
rule I am myself laying down,—but He vouchsafes in
Scripture to represent Himself to us in that only way in
which we can attain to the knowledge of Him), I say all
irreverence towards God is represented as being jealously
and instantly and fearfully noticed and visited, as friend
or stranger among men might resent an insult shown him.
This should be carefully considered; we are apt to act
towards God and the things of God as towards a mere
system, a law, a name, a religion, a principle, not as
against a Person, a living, watchful, present, prompt and
powerful Eye and Arm. That all this is a great error, is
plain to all whe study Scripture; as is sufficiently shown
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in cursing, if that were possible, and at least in seducing
and enfeebling the people of God. For in the world’s
judgment, even when most refined, a person is conscien-
tious and consistent, who acts up to his standard, what-
ever that 1s, not he only who aims at taking the highest
standard. This is the world’s highest flight; but in its
ordinary judgment, a man is conscientious and consis-
tent, who is only inconsistent and goes against conscience
in any extremity, when hardly beset, and when he must
cut the knot or remain in present difficulties. That is,
he is thought to obey conscience, who only disobeys it
when it is a praise and merit to obey it. This, alas! is
the way with some of the most honourable of mere men
of the world, nay of the mass of (so called) respectable
men. They never tell untruths, or break their word, or
profane the Lord’s day, or are dishonest in trade, or
falsify their principles, or insult religion, except in very
great straits or great emergencies, when driven into a
corner; and then perhaps they force themselves, as Saul
did when he offered sacrifice instead of Samuel ;—they
force themselves, and (as it were) undergo their sin as a
sort of unpleasant self-denial or penance, being ashamed
of it all the while, getting it over as quickly as they
can, shutting their eyes and leaping blindfold, and then
forgetting it, as something which is bitter to think
about. And if memory is ever roused and annoys
them, they console themselves that after all they have
only gone against their conscience now and then. This
is their view of themselves and of each other, taken at
advantage ; and if any one come across them who has
lived more out of the world than themselves, and has a
v] [
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then happening permanently affect their body, though
they recollect nothing of them, there is no extravagance
in the idea that passing sins then contracted and for-
gotten for ever afterwards, should so affect the soul as
to cause those moral differences between man and man
which, however originating, are too clear to be denied.
And with this fearful thought before us of the responsi-
bility attaching to the first years of our life, how miser-
able is it to reflect on the other hand that children are
commonly treated as if they were not responsible, as if
it did not matter what they did or were! They are in-
dulged, humoured, spoiled, or at best neglected. Bad
examples are set them; things are done or said before
them, which they understand and catch up, when others
least think it, and store in their minds, or act upon; and
thus the indelible hues of sin and error are imprinted on
their souls, and become as really part of their nature as
that original sin in which they were born.

And what is true in infancy and childhood, is in its
degree true in after life. Though our earliest years have
especially the characteristic of being impressible by out-
ward things, and of being unconscious or forgetful of
them, yet at particular seasons afterwards, when the
mind is excited, thrown out of its ordinary state, thrown
for a while out of its subjection to habit, as if into that
original unformed state when it was more free to choose
good and evil, then in like manner it takes impressions,
and those indelible ones, and withal almost unconsciously,
after the manner of childhood. This is one reason why
a time of trial is often such a crisis in a man’s spiritual
history. It is a season when the iron is heated and
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points, amiable and excellent men, yet in one respect
perhaps strangely perverted. And you cannot move
them, or succeed at all with them, but must leave them
as you find them. Perhaps they are weak and over-
indulgent towards others, perhaps they are harsh, per-
haps they are obstinate, perhaps they are perversely
wedded to some wrong opinion, perhaps they are irre-
solute and undecided,—some fault or other they have,
and you lament it, but cannot mend it, and are obliged
to take them for what they are, and be resigned, how-
ever you may regret. Men are sometimes so good and
so great, that one is led to exclaim, Oh that they were
only a little better, and a little greater!

This indeed is all the difference between being a true
saint of God, and a second rate or third rate Christian.
Few men are great saints. There is always a some-
thing; I am not speaking of wilful or admitted sins—
sins against the conscience (they of course exclude a
man altogether from any hope), but of a defect of view
and principle, a perversion of character. This is the
common case even with the better sort of Christians;
they are deformed in stature, they are not upright, they
do not walk perfectly with God. And you cannot tell K
why it is ;—they have ever lived religiously,—they have
been removed from temptation, had good training and
instruction, and they fulfil their calling, are good hus-
bands or wives, good parents, good neighbours—still
when you come to know them well, there is in them
this or that great inconsistency.

This consideration moreover tends to account for the
strange way in which defects of character are buried in
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and so he is. He is not wrong in thinking so; but in
spite of all this, he has just one fault in a different di-
rection,—there is a fault out of sight. He forgets, that
in spite of this harmony between all within and all
without for twenty-three hours of the day, there is one
subject, now and then recurring, which jars with his
mind,—there is just one string out of tune. Some par-
ticular person has injured him or dishonoured him, and
a few minutes of each day or of each week, are given
to the indulgence of harsh, unforgiving thoughts, which
at first he suspected were what they really are, sinful,
but which he has gradually learned to palliate, or
rather account for, on other principles, to refer to other
motives, to justify on religious or other grounds. Solo-
mon says, “ Dead flies cause the ointment of the apothe-
cary to send forth a stinking savour; so doth a little
folly him that is in reputation for wisdom and honour.”?
Alas! who can pretend to estimate the effect of this
apparently slight transgression upon the spiritual state
of any one of us? Who can pretend to say what the
effect of it is in God’s sight ? What do the Angels think
of it? What does our own guardian Angel, if one
be vouchsafed us, who has watched over us, and been
intimate with us from our youth up; who joyed to see
how we once grew together with God’s grace, but who
now is in fear for us? Alas! what is the real condition
of our heart itself? Dead bodies keep their warmth a
short time; and who can tell but a soul so circumstanced
may be severed from the grace of the Ordinances, though
be partakes them outwardly, and is but existing upon
1 Ecel x. 1
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text, “ Your sin will find you out!” Who can under-
take to say for himself what and when have been his
wilful sins, how frequently they recur, and how con-
tinually in consequence he is falling from grace! What
need have we of a cleansing and a restoration day by
day! What need huve we of drawing near to God in
faith and penitence, to seek from Him such pardon, such
assurance, such strength, as He will vouchsafe to be-
stow! What need have we to continue in His presence,
to remain under the shadow of His throne, to make use
of all the means and expedients He allows us, to be
steadfast in His Ordinances, and zealous in His pre-
cepts, lest we be found shelterless and helpless when He
visits the earth!

Moreover, what constant prayers should we offer up
to Him that He would be merciful to us in the dreadful
day of judgment! It will indeed be a fearful moment
when we stand before Him in the sight of men and
Angels, to be judged according to our works! It will
be fearful for ourselves and for all our friends. Then
the day of grace will be over; prayers will not avail
then, when the books are opemed. Let us then plead
for ourselves and for each other while it is called to-day. !
Let us pray Him, by the merits of His cross and passion,
to have mercy on us, to have mercy on all we love, on
all the Church; to pardon us, to reveal to us our sins,
to give us repentance and amendment of life, to give us
present grace, and to bestow on us, according to the
riches of His love, future blessedness in His eternal
kingdom,
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seem from thence that we are compelled to accept of
religious advantages, for the use of which we are an-
swerable, for the misuse of which we shall be con-
demned. We are compelled to become Christians, yet
this compulsion is not taken into account when the day
of reckoning comes. The same doctrine is implied in
the parable of the talents. The servant who hid his
lord’s talent, seems to have had some such thoughts
about fairness and justice, as the natural man so often
indulges in now,—some idea of being quits and even
with him, if he left his gift alone,—as if he could wash
his hands (as it is said) of the whole business, and ven-
ture neither the gain nor the loss; feeling that it was
a delicate matter that was put upon him, that there was
great risk of failing, that his lord was an austere kind
of man, hard to please, having his own views of right
and duty, and unreasonable; and that, consequently, it
was safesl to keep aloof, to have no cares on any score,
and so escape the danger. But here again this selfish
reasoner is met by the same stern necessity, so to call
it. The law of his nature is urged upon him, by the °
Creator of that law; a sort of uncontrollable destiny is
represented as encompassing him; the destiny of ac-
countableness, the fate of being free, the unalienable
prerogative of choosing between life and death, the in-
evitable prospect of heaven and hell. “Qut of thine
own mouth will T judge thee, thou wicked servant.”®*—
“ Cast ye the unprofitable servant into outer darkness.”*

And so again of Judas our Lord says, “ Woe unto
that man by whom the Son of man is betrayed. It had

? Luke xix. 22. * Matt. xxv. 30,
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can any one in any degree enter into the depths of the
gracious doctrine of the Atonement, His expiation of sin
on the Cross, without possessing a clear assurance that
there is nothing in the whole world that can be done
for us which He has not done and will not do? Yet
He it is who leaves us under this bond. By His sighs
and tears then, by His toilsome wanderings, by His
earnest speeches, by His agony and death, by all He
has done, all He has suffered, He seems to entreat us to
have confidence in Him; He condescends to entreat
us to take on trust the truth and the equity of His
words, when He declares that we are compelled to
receive God’s mercies, yet punished for the misuse of
them.

Now I shall enlarge somewhat upon the general state
of the case, and then show how Christians are especially
interested in it.

1. In the first place, consider what first of all presents
itself to our thoughts, our birth into the world. Allow
that this is a world of enjoyment, yet unquestionably it
is a world of care and pain also. Most men will judge
that the pain on the whole exceeds the enjoyment on
the whole. But, whether this be so or not with most
men, even if there be one man in the whole world who
thinks so, that is enough for my purpose. It is enough
for my purpose, if only there be one person to be found,
who thinks sickness, disappointment, anxiety, affliction,
suffering, fear, to be such grievous ills, that he had
rather not have been born. If this be the sentiment
only of one man, that one man, it is plain, is, as regards
his very existence, what the Christian is relatively to






Religions Privileges Compulsory. 57

rests upon the will of Him alone, who called them into
being, and whom they have blasphemed !

Or sometimes this want of resignation takes another
turn. Many there are who, without thus rising against
the will of God, yet will not admit that it is their duty
to serve Him under that dispensation, whatever it is, to
which He has chosen to subject them, that they are ac-
countable for what they do, and must bring forth from
within, by the power of their will, what may duly respond
to the circumstances in which they stand. Accordingly,
they deliberately and on principle suffer themselves to
be borne down the stream of life passively, by whatever
happens to them. Does temptation come to them ?
they yield to it; does danger ? they are cowards; in-
ducements to virtue ? they are virtuous; is religion in
fashion ? they take up a profession; in no case entering
into the simple and momentous truth, that the circum-
stances which come upon them, are matters external
both to their own choice and their responsibility,—are
but conditions appointed by Almighty God, under
which they find themselves placed (why, it boots not to
inquire), and which it is their wisdom to take as such,
to take, use, and improve.

I have noticed these instances of want of resignation,
not for their own sake, but in order to illustrate, by the
contrast, that law of our birth, of which I am speaking,
viz, that we are brought, without our consent being
asked, into a certain state of things, into a life ot suffering,
and of moral discipline; and are imperatively required
to obey God wnder 4t, as if we had brought ourselves into
it, on the pain of fearful consequences, if we do not.

=0
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So again with respect to our education. We are
brought up as Christians. We may not, we cannot stand
aloof, and say we will keep our judgment unbiassed, and
decide for ourselves. We find ourselves Christians; and
our duty is, not to consider what we should do if we
were not Christians,—not to go about disputing, sifting
the evidence for Christianity, weighing this side or that,
—but to act upon the rules given us, till we have reason
to think them wrong, and to bring home to ourselves the
truth of them, as we go on, by acting upon them,—by
their fruits on ourselves. Heathens indeed may be
bound to go into the question of evidences, but our
duty is to use the talents of which we find ourselves
possessed, and to essay their genuineness by deeds, not
by arguments.

These are instances (such as I proposed to give) of our
being forced into the possession of certain advantages or
disadvantages, and being obliged to act up to this our
state, to co-operate with it, according to the inward
power given us, instead of drawing back from it. You
see how parallel the Christian method is to that of
nature. God appoints us by nature to be the sons of
sinful Adam, responsible beings, with never-dying souls,
—by force, as it were; and by means of the Church, in
like manner, He gives us the Sacrament of the new birth,
and educates us in right principles, whether we will or no.

3. But this compulsion on the part of the Church is still
more urgent and extensive than I have yet mentioned,
and it may be right therefore to give a few additional
instances of it, in order to impress upon your minds the
principle on which it is founded.
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from the home of their youth to seek their fortunes in
the world. She ends her constraint of them by a bless-
ing; she blesses them by force and lets them go. They
are sent to receive it by their friends; they submit, and
are then set free. O my brethren, both young and old,
this is an awful thought,—a most affecting thought,
indeed, to those who witness a Confirmation, but a most
awful thought to those who take part in it. You who
have the care of young people, see to it that you bring
them to be confirmed ; let not the time slip by ; let them
not get too old. Why ? because then you cannot bring
them ; the time of constraint is passed; they are their
own masters. But you will say that you may perhaps
still have influence with your children and dependents,
and can get them to come, though they be past age. O
but what if we be not willing to receive them? So
perchance it may be. I mean, that when a man or
woman is grown, much more is required of them than
before, and they less likely to be able to answer it.
‘When persons are young, before their minds are formed,
ere they have sullied their baptismal robe, and con-
tracted bad habits, this is the time for Confirmation,
which conveys to them grace whereby they may perform
that “good work” which Baptism has begun in them.
But when they have gone into the world,—whatever their
age be, for it varies in different persons,—when they
have begun the war with world, flesh, and devil, when
their minds are now grown into some determinate shape,
and much more when they have wilfully sinned in any
gross way, are they likely to be fitly prepared for Con-
firmation, even if they are persuaded to offer themselves?
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the world who are well pleased with what they are and
what they do, who are well satisfied with themselves,
who think themselves in so fair a way for attaining
heaven, that they need not give themselves any extra-
ordinary trouble about it; who are what is commonly
called self-righteous. Now I do not allow that those are
self-righteous necessarily who are called so, because there
is among us much unfair and harsh judging of the feel-
ings and motives of others; but still after all there s a
state of mind which is self-righteous,—I mean a state
of mind in which a person has no serious fears of future
judgment, and is well satisfied with himself. Certainly;
but this is no objection to what I have been saying, for
you will find this to arise from persons no¢ thinking of
God. What I said just now was, that no one who
thinks seriously of Almighty God and himself, can pride
himself on his services ; but this is what men in general
cannot bring themselves steadily to do. Self-righteous
men are men who live to the world, and do not think of
God. They do not think of judgment as sure to come
one day or another. They have no fears for the future,
because they have no prospect about the future. They
are contented with the present, and with themselves,
because they live in what is visible and tangible, and do
not measure themselves by what is unseen and spiritual,
“ They, measuring themselves by themselves, and com-
paring themselves among themselves, are not wise . . .
for not he that commendeth himself is approved, but
whom the Lord commendeth.”* Worldly men are self-
righteous men.

12 Cor. . 12, 18

C
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exceptions being those cases in which persons do not
think duly of either.

This I consider to be the real state of the case; how-
ever, the popular view of spiritual pride or self-right-
eousness is this, that those men are self-righteous, or in
great danger of being so, who come often to Church,
and are diligent in their moral duties. Now this is the
point on which I consider that there is a great deal of
unfair and uncharitable judgment among us, persons
being said to be satisfied with themselves who are really
not so. However, our business is, when the world
blames and slanders us, not to be vexed at it, but rather
to consider whether there is any foundation for it, any
truth at bottom, though there be exaggeration and mis-
take. I conceive a person may always gain good to his
own soul, gain instruction and useful suggestions, by the
mistakes of the world about him. Now then let us con-
sider, from this hint given us by ignorant and preju-
diced men, whether we, who are blessed so frequently
as we are with the ordinances of the Gospel, with the
privilege of Prayer and Holy Communion, are or are not
in any special danger of spiritual pride, or as of late years
it has been called, self-righteousness.

Now of course there ¢s a danger of persons becoming
self-satisfied, in being regular and exemplary in devo-
tional exercises; there is danger, which others have not,
of their so attending to them as to forget that they have
other duties to attend to. I mean the danger, of which
I was just now speaking, of having their attention drawn
off from other duties by their very attention to this
duty in particular. And what is still most likely of all,
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granted they are going on right, particularly since their
very strictness is a call on them for a more exact ob-
servance of their other duties. But all this is quite a
different matter, from such danger being an objection to
observing devotional duties. If there is a danger, let it
be watched and prevented, but let not the observance be
omitted : there are few things which are not dangerous.
All things may be perverted and abused. The great
lesson set before us in the Gospel is to use the world
without abusing it, and in like manner to use God’s
mercies without abusing them. If frequent attendance
at the Lord’s Table or at prayers leads, unless we are
watchful, to spiritual pride, our duty is fo e watchful,
not to omit attendance.

However, I do not think, after all, that there s any
very great danger to a serious mind in the frequent use
of these great privileges. Indetd, it were a strange
thing to say that the simple performance of what God
has told us to do can do harm to any but those who
have not the love of God in their hearts, and to such
persons all things are harmful ; ¢hey pervert every thing
into evil. It is impossible (praised be God!) that ear-
nest and humble minds should derive any thing from
Christ’s ordinances but those high and ineffable bless-
ings which are lodged in them. Christ’s gifts are not
snares, but mercies. Let us then see how this danger,
which I have allowed to exist in devotional observances,
is counteracted in the case of serious minds.

1. Now, first, the evil in question (supposing it to
exist) is singularly adapted to be its own corrective. It
can only do us injury when we do not know its exist-
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proud thoughts about their own excellence and strict-
ness, I think it is only when they are young in their
religion, and that the trial will wear off; and that for
many reasons. I would not indeed speak with undue
decision on such a point,—every one has his particular
temptations ; yet one should hardly think that any but
minds very young in the faith, minds to whom religion
was a new thing, would pride themselves on their per-
formances or rest upon them,—I mean, would even have
the temptation to do so; for surely it does not require
much keenness of spiritual sight to see how very far our
best is from what it should be. Satisfaction with our
own doings, as I have said, arises from fixing the mind
on some one part of our duty, instead of attempting the
whole of it. In proportion as we narrow the field of our
duties, we become able to compass them. Men who
pursue only this duty or only that duty, are in danger
of self-righteousness ;—zealots, bigots, devotees, men of
the world, sectarians, are for this reason self-righteous.
For the same reason, persons beginning a religious course
are self-righteous, though they often think themselves
just the reverse. They consider, perhaps, all religion to
lie in confessing themselves sinners, and having warm
feelings concerning their redemption and justification,—
in having what they consider faith; and, as all this is
fulfilled in them, they come to think they have attained
and are sure of heaven; and all because they have so
very contracted a notion of the range of God’s command-
ments, of the rounds of that ladder which reaches from
earth to heaven. And in the same way, I admit that
religious persons who for one reason or another are led
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would be, who never attempted them. Men speak as if
it was the easiest thing in the world to fast and pray,
and do austerities, and as if such courses were the most
seductive, easiest, pleasantest, methods of attaining
heaven. I do not deny that there are certain states of
society, certain ages and countries, in which they are
much easier than in others; but this is true of all duties
We, for instance, of this day, find manliness and candour
as easy as some eastern nations might find fasting and
meditation. But that is not the question. 'We are what
we are,—Englishmen; and for us who are active in our
habits and social in our tempers, fasting and meditation
have no such great attractions, and are of no such easy
observance. When then an objector fears lest such
observances should make him self-righteous, were he to
attempt them, I do think he is over-anxious, over-
confident in his own power to fulfil them; he trusts too
much in his own strength already, and, depend on it, te
attempt them would make him less self-righteous, not
more so. He need not be so very fearful of being too
good; he may assure himself that the smallest of hi¢
Lord’s commandments are to a spiritual mind solemn
arduous, and inexhaustible. Is it an easy thing to pray 1
It us easy to wait for a rush of feelings, and then to let
our petitions be borne upon them; and never to attempt
the duty till then; but it is not at all easy to be in the
habit day after day and hour after hour, in all frames of
mind, and under all outward circumstances, to bring be-
fore God a calm, collected, awakened soul. It is not at
all easy to keep the mind from wandering in prayer, to
keep out all intrusive thoughts about other things. It
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and the vows of obedience, made in Church and broken
in the world, cost you when thought of in God’s sight.
Alas! is it at all a comfort to add to the catalogue of
those sins which we must answer for in the Last Day ?
yet this we must do, or at least run the risk of it, if we
attempt those services which some persons would per-
suade us necessarily tend to self-righteousness. '
4. But, after all, what is this shrinking from respon-
sibility, which fears to be obedient lest it should fail,
but cowardice and ingratitude ? What is it but the
very conduct of the Israelites, who, when Almighty
God bade them encounter their enemies and so gain
Canaan, feared the sons of Anak, because they were
giants? To fear to do our duty lest we should become
self-righteous in doing it, is to be wiser than God; it is
to distrust Him ; it is to do and to feel like the unpro-
fitable servant who hid his Lord’s talent, and then laid
the charge of his sloth on his Lord, as being a hard and
austere man. At best we are unprofitable servants
when we have done all; but if we are but unprofitable
when we do our best to be profitable, what are we,
when we fear to do our best, but unworthy to be His
servants at all? No! to fear the consequences of obe-
dience is to be worldly-wise, and to go by reason when
we are bid go by faith. Let us dare to do His com-
mandments, leaving to Him to bring us through, who
has imposed them. Let us risk dangers which cannot
in truth be realized, however they threaten, since He
has bid us risk them, and will protect us in them. Let
us bear, what probably will befal us, the assaults of
Satan, the sins of infirmity, the remains of the old
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millions who live or have lived, is as whole and inde-
pendent a being in himself, as if there were no one else in
the whole world but he. To explain what I mean: do you
think that a commander of an army realizes it, when he
sends a body of men on some dangerous service? I am
not speaking as if he were wrong in so sending them;
I only ask in matter of fact, does he, think you, com-
monly understand that each of those poor men has a
soul, a soul as dear to himself, as precious in its nature,
as his own? Or does he not rather look on the body of
men collectively, as one mass, as parts of a whole, as
but the wheels or springs of some great machine, to
which he assigns the individuality, not to each soul that
goes to make it up ?

This instance will show what I mean, and how open
we all lie to the remark, that we do not understand the
doctrine of the distinet individuality of the human soul
‘We class men in masses, as we might connect the stones
of a building. Consider our common way of regarding
history, politics, commerce, and the like, and you will
own that I speak truly. We generalize, and lay down
laws, and then contemplate these creations of our own
minds, and act upon and towards them, as if they were
the real things, dropping what are more truly such.
Take another instance: when we talk of national great-
ness, what does it mean ? Why, it really means that a
certain distinct definite number of immortal individual
beings happen for a few years to be in circumstances to
act together and one upon another, in such a way as to
be able to act upon the world at large, to gain an ascend-
ancy over the world, to gain power and wealth, and to
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depth within him unfathomable, an infinite abyss of
existence ; and the scene in which he bears part for the
moment is but like a gleam of sunshine upon its surface.

Again: when we read history, we meet with accounts
of great slaughters and massacres, great pestilences,
famines, conflagrations, and so on; and here again we
are accustomed in an especial way to regard collections
of people as if individual units. We cannot understand
that a multitude is a collection of immortal souls.

I say immortal souls: each of those multitudes, not ~
only had while he was upon earth, but kas a soul, which
did in its own time but return to God who gave it, and
not perish, and which now lives unto Him. All those
millions upon millions of human beings who ever trod
the earth and saw the sun successively, are at this very
moment in existence all together. This, I think, you *
will grant we do not duly realize. All those Canaan- -
ites, whom the children of Israel slew, every one of
them is somewhere in the universe, now at this moment,
where God has assigned him a place. We read, “ They *+
utterly destroyed all that was in” Jericho, “young and
old” Again, as to Ai; “So it was that all that fell
that day, both of men and women, were twelve thou-
sand.” Again, “Joshua took Makkedah, Libnah, Lachish,
Eglon, Hebron, Debir, and smote them with the edge of
the sword, and utterly destroyed all the souls that were
therein.”* Every one of those souls still lives. They -«
had their separate thoughts and feelings when on earth,
they have them now. They had their likings and pur- *
suits; they gained what they thought good and enjoyed

1 Jos. vi viil. x.
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to repent of. They consider faith as superseding repen-
tance. Such seem to be their thoughts, as far as they
have any on the subject.

But, again: it may be objected that we are told that
“ there is joy in heaven over one sinner that repenteth.”
But 1 reply as before, that the persons I am speaking of
do not repent, unless the mere fact of amendment be
repentance. 'We may, if we please, maintain that there
is no such thing as repentance distinet from amendment
that the feeling, whatever it is, which prompts amend-
ment, is repentance, or includes repentance ; that the
word repentance is, practically speaking, but a figure
of speech, and means reformation. But let us speak
plainly, if such is our meaning, and then we shall have
to prove it from Scripture. For surely Scripture cannot
be said thus to hide or dissipate repentance in other
acts or courses of conduct. It surely describes it as a
duty, distinet from other duties,—as a condition distinct,
though of course inseparable, from other conditions, such
as faith and amendment may be. 'We have instances of
acts of faith in Scripture, and instances of acts of re-
pentance; and it would be as reasonable to say there is
no such Christian grace as faith, because it is ever
joined with and lives in other graces, as to say that re-
pentance is not a real, substantive, and independent
exercise of mind, because it presupposes faith, and ter-
minates in amendment. When St. Peter said, “Thoun
art the Christ, the Son of the Living God,” this was an
act of faith; when he “went out and wept bitterly,”
this was an act of repentance ;—when the Prodigal Son
said, “ I will arise and go to my father,” this was an act
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I say, then, that many as are the passages in the New
Testament, which describe a state of salvation, none of
them, excepting one or two, mention pardon as among
the continual privileges of that state, or otherwise than
as a gift once given on entering into it. The notion of
sins in Christians, other than sins of infirmity, is, for
whatever reason, scarcely contemplated in Scripture.
And the few texts that speak of pardon, such as “If any
man sin, we have an Advocate with the Father,” do not
deny that means are necessary to inferest ourselves in
that pardon ; whereas there are many texts on the other
hand which do allude to acts of penitence and satisfac-
tion as necessary in order to the pardon. For instance,
St. Paul, as above cited, speaks of such acts in the case
of the Corinthians; and St. James as decisively of
“mercy,” 1.e. almsgiving and the like, “ rejoicing against
judgment.” Now to show this at length.

Now, first, I need hardly call to mind the passages in
which sins are expressly declared to be forgiven when
persons first enter into the kingdom of God. For in-
stance, “ Arise, and be baptized, and wash away thy
sins,”* says Ananias to St. Paul before his baptism. So
St. Peter to the multitude, “ Repent, and be baptized
every one of you in the name of Jesus Christ, for the
remission of sins.” But what was to follow? “and ye
shall receive the gift of the Holy Ghost.”® This, then,
was to be their state henceforth, not a state of sinning,
but of the Spirit of holiness; their divine birth and life
were such as to need no forgiveness, in the sense in which
they had needed it before. Hence in the verses which

¢ Acts xxii. 186. 8 Actsii. 38.
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undefiled ; but not a word of sins to be forgiven: on the
contrary, he declares that wilful sin, such as temptations
may occasion, is the beginning of a course which “ when
finished bringeth forth death ;” whereas the real Christian
overcomes temptation, or, as St. John says, “overcomes
the world,” not falls under it. “Blessed is the man
that endureth temptation, for when he is tried, he shall
receive the crown of life, which the Lord hath promised
to them that love Him ;” words which singularly corre-
spond to St. Paul's at the end of his trial, “ I have fought
a good fight, I have finished my course, I have kept the
faith; henceforth there is laid up for me a crown of
righteousness, which the Lord the righteous Judge shall
give me at that day; and not to me only, but unto all
them also that love His appearing.”® Moreover, there is
this additional remark to be made about St. James’s
Epistle, that, whereas there are one or two passages in
which he addresses, not Christians, but Jews, there he does
speak at once of conversion, submission, purification, and
approach to God. Now it is not strange he should speak
of these things to the unregenerate ; but it is strange he
should not also speak of them to Christians, if he con-
templated the case of Christians reducing themselves to a
state that like of the unregenerate. Since, then, he, as well
as the other Apostles, does not treat of an unhappy con-
dition, which now occurs so frequently, it is not wonderful
that he and they do not give its symptoms, dangers, or re-
medies, or enlarge, whether upon those judgments or those
penitential observances, which in the case of sinners as yet
unregenerate, the Gospel and the Old Testament describe.
5 2 Tim. iv. 7, 8,
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This is the general feeling which St. Peter seems to
express in one way, when he cries out, “ Lord, to whom
shall we go? Thou hast the words of eternal life.” It
is the feeling under different circumstances and in a
different tone, of the Prodigal Son, when He said, “I
will arise, and go to my*Father, and will say unto Him,
Father, I have sinned against heaven and before thee,
and am no more worthy to be called thy son ; make me
as one of thy hired servants.” It shows itself under the
form of peace and joy in the words of David: “ Yea,
though I walk through the valley of the shadow of
death, I will fear no evil, for Thou art with me;” and it
speaks in the text by the mouth of the heavily afflicted
and sorely perplexed Job, “ Though He slay me, yet will
I trust in Him.” Inquirers seeking the truth, prodigals
repentant, saints rejoicing in the light, saints walking
in darkness, all of them have one word on their lips, one
creed in their hearts,—to “ trust in the Lord for ever, for
with the Lord Jehovah is everlasting strength.”

There is another case different from all of these, in
which it is equally our duty and wisdom thus to stay
ourselves upon God; that of our being actually under
punishment for our sins. Job maintained his innocence,
which his friends denied, as thinking his afflictions were
a judgment upon some secret wickedness now coming
to light. He, on the other hand, being conscious of
his integrity and sincerity in time past, could but wait
in the darkness till God revealed why He chastised as a
sinner, one who had been “ perfect and upright, one that
feared God and eschewed evil'” But men may often be

1Jobi 1.
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conscious that they have incurred God’s displeasure,
and conscious that they are suffering it; and then their
duty is still to trust in God, to acquiesce or rather to
concur in His chastisements, as if they were a self-
inflicted penance, and not the strokes of His rod. For
God is our merciful Father, and when He afflicts His
sons, yet it is not willingly; and though in one sense
it is in judgment, yet in another and higher, it is in
mercy. He provides that what is in itself an evil should
become a good; and, while He does not supersede the
original law of His just government, that suffering
should follow sin, He overrules it to be a healing medi-
cine as well as a punishment. Thus, “in wrath” He
% yemembers mercy.” Thus St. Paul decides, quoting -
the words of Solomon, “ My son, despise not thou the
chastening of the Lord, nor faint when thou art rebuked
of Him; for whom the Lord loveth He chasteneth, and
scourgeth every son whom He receiveth.”? You see he
calls it a “ chastisement” and a “rebuke,” but still it is
in “love;” and it is our duty to take it as such, and to
bless and praise Him under it.

And Scripture affords us some remarkable instances
of persons glorifying, or called on to glorify God, when
under His hand, some of which it may be well here to
mention.

One which deserves especial notice is Joshua’s exhor-
tation to Achan, who was about to be put to death for
secreting a portion of the spoils of Jericho, and was thus
dying apparently under the very rod, and (if any man
ever), without encouragement to trust in Ged, or hope of

$ Heb. xii. 5, 6.
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Now, one should think, nothing could be more simple
to understand than the state of mind described, however
hard it be to realize; I mean the combined feeling that
God loves us yet punishes us, that we are in His favour,
yet are under, or may be brought under His rod; the
feeling of mingled hope and fear, of suspense, of not
seeing our way, yet having a general conviction that
God will bring us on it, if we trust to Him. And this
the more so, because very few indeed, or rather none at
all, but must be conscious, if they get themselves to
think, that they have grievously offended God at various
times, in spite of all He has done for them; and that,
for what they know, Christ’s merits may not be so im-
puted to them as to exempt them from some punish-
ment, which will demand in them the feelings I have
been describing. Yet so it is, at least in this day, men
find a difficulty in conceiving how Christians can have
hope without certainty, sorrow and pain without gloom,
suspense with calmness and confidence ; how they can
believe that in one sense they are in the light of God’s
countenance, and that in another sense they have for-
feited it. I proceed then to describe a state of mind
which it seems to me no one ought to misunderstand ;
it is so much a matter of common sense.

We will say, a man s a serious Christian, for of such
I am speaking. He is in the habit of prayer; and he
tries to serve God, and he has, through God’s mercy,
the reward of such a religious course of life. He has a
consciousness that God has not given him up ; he has a
good hope of heaven. I am not speaking of the strength
of it, but more or less a good hope. He does not indeed
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and gone, and the time of retrieving matters is past; or
that he has taken some false step in life, formed con-
nexions irreligiously or the like:—what will be his
state when the conviction of his sin, whatever it is,
breaks upon him ? Will he think himself utterly out
of God’s favour? I think not; he has the conscious-
ness of his present prevailing habits of obedience, in
spite of his not being so careful as he ought to be;
he knows he has served God on the whole; he knows
he has really desired to do God’s will, though he has
not striven as he ought to have done, or has been neg-
ligent in some particulars in ascertaining what that will
was. Much as he may be shocked at and condemn and
hate himself, much as he will humble himself, yet I do
not suppose he will ordinarily despair. But on the
other hand, will he take up a notion that God has for-
given him ? I think not either; I will not believe he
has so little humility, and so much presumption. I am
not speaking of ordinary men, who have no fixed prin-
ciple, who take up and lay down religion as it may
happen, but of serdous men; and I will not lightly
impute it to any such man that he takes up the notion
of his having been absolutely forgiven for the sins of
his past life. Who is to forgive him ? how is he to
know it? No; I see no certainty for him; he will be
convinced indeed that God has not cast him out of His
sight, whatever his sins have been; for he will argue,
“If T were utterly reprobate, I could have no holy wish
at all, or could even attempt any good work” His
outward privileges, his general frame and habit of mind,
assure him of so much as this; but as surely his memory
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(for example) undutiful children a punishment on him
for having once neglected them, or penury a judgment
on him for past extravagance, whatever may be his
present attainments in obedience, greater or less; what-
ever his hope that God is still gracious to him in spite of
past sin; whatever be his duty and his ability to turn it
into a blessing. It is against common sense to say other-
wise. In spite, then, of the doctrine now popular, that “as
to past sin, it is over, God has forgiven it,” really I do not
think any truly serious lowly Christian of himself will
think so, will of himself say so, though many are be-
trayed into such a way of speaking from want of serious-
ness, and many because others indulge in it. God has
not absolutely forgiven the sin past; here is a proof He
has not,—He is punishing it. It will be said, He has
forgiven it as to its eternal consequences. Where is the
proof of this? all we see is, that He is punishing it.
If we argue from what we see, He has not forgiven it at
all. Here a man will say, “ How can He be gracious to
me in other ways, unless He has been gracious so as to
forgive? Is not forgiveness the first step in grace?”
It was when we were baptized ; whether it is so since
must be decided from Scripture. Certainly, if we go by
what our reason tells us (and I insist on what reason
would say, not as if I thought Scripture spoke differently,
but because persons often seem to have a great difficulty
in understanding what is meant by saying that God
should both be gracious to us, yet not have absolutely
forgiven us), I say nothing is more compatible with
reason, judging from our experience of life, than that we
should have God’s present favour and help without full
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“remembrance” only carry us back to those sins which
we have committed since we last came to this blessed
ordinance, and not rather those into which we have
fallen from our earliest years? and if so, is not this to
confess that we are not sure of their pardon ? else why are
they a “burden ?” Again: “for Thy Son our Lord Jesus
Christ’s sake forgive us all that is past;” our past sins
then are not forgiven when we thus pray: does not that
“past” extend back through our whole life up to infancy?
If so, up to the day of our death, up to the last awful
celebration of this Blessed Sacrament in our sick cham-
ber, we confess that our sins all through our life are unfor-
given, whatever be the effect, which we know cannot be
little, of the grace of that Ordinance and the Absolution
therein pronounced over us.

To these considerations I will add one other. We are
to be judged at the Last Day, and “receive the things
done in the body, whether they be good or bad.”® OQur
sins will then be had in remembrance; therefore they
are not forgiven here. )

It seems clear, then, that the sins which we commit
here, are not put away here,—are not put away absolutely
and once for all, but are in one sense upon us till the
Judgment. There is indeed one putting away of sins
expressly described in Scripture, which we all received
from God’s mercy, when though “born in sin and the
children of wrath,” we were “made the children of grace.”
This was in Baptism, which accordingly is called in the
Creed, the “One Baptism for the remission of sins.”
And of this great absolution Scripture speaks in many

5 2 Cor. v. 10.
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gifts; but with evil behind us, and that through our
frailty ever increasing, and a judgment before us. Why,
it is plainly our duty to make the most of our time of
grace; to be earnest and constant in deprecating God’s
wrath ; to do all we can to please Him; to bring Him of
our best, not as if it had any intrinsic merit, but because
it is our best; to endeavour so to cherish and bring to
fruit the gifts of His grace within us, that “ when we fail,
they may receive us into everlasting habitations ;” and,
since He at present condescends to work in us “to will
and to do,” to aim, as St. Paul directs, at “ working out
our own salvation with fear and trembling,” working
while it is day, “ before the night cometh,” for “ now is

the accepted time, now is the day of salvation.” Though -

we be at present punished for our sins, though we be
under judgment, or, if it be in prospect, though we be
uncertain more or less how things will be with wus,
though the adversary of our souls accuse us before God,
though his threatening voice sound in our ears year
after year, though we feel the load of our sins and cannot
throw them from our memory, nay, though it should
be God’s will that even to the Day of Judgment, no as-
surance should be given us, still, wherever we are, and
whatever we are, like Jonah “in the belly of hell,” with
Job among the ashes, with Jeremiah in the dungeon, or
like the Holy Children in the flames,let us glorify our Lord
God, and trust in Him, and praise Him, and magnify
Him for ever. Let us take in good part whatever sorrow
He inflicts in His providence, or however long. Let us
“glorify the Lord in the fires ;"7 they may circle us, but

7 Isaiah xxiv. 18.
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grope in darkness or in cold and dreary twilight. I
do not say there are not ways of escaping all this misery
at a moment, but they are false ways; but if he con-
tinues in the true and narrow way, he will find it rough
and painful ; and this is his fit correction.

3. Again, where there is no room for supposing the
existence of wilful sins, past or present, this fearful
anxious state of mind arises very commonly from an-
other cause in one shape or other—from not having a
lively sense of our present privileges; and this is the
subject to which I shall call your attention. Many
indeed, finding that Scripture says great things about
the joy which true Christians have in the Gospel, think
it consists in their having personally and individually
an assurance of their absolute predestination to eternal
life; or at least of their being now in a state of salva-
tion, such that, were they at once to die, they would be
sure of heaven. Such a knowledge of course would
inspire great joy if they had it; and they fancy that the
joy of the Christian does arise from it. But since they
have it not, and only think they have it, it is obvious
what extravagances will follow from the notion instead
of real benefit; what perversion of the Gospel, what
rashness, presumption, self-exaltation, and intemperate
conduct. Such persons of course claim the more con-
solatory parts of Scripture, such as the text, for them-
selves. They forcibly take them from more sober Chris-
tians, as if they were their own. and others had no right
to them, nay, as if others had no right to explain them,
to comment on them, or to have an opinion about them ;
as if they alone could understand them, or feel them,
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tranquillity and the intensity with which faith gazes
upon the Divine Majesty. All the necessary exactness
of our obedience, the anxiety about failing, the pain of
self-denial, the watchfulness, the zeal, the self-chastise-
ments which are required of us, as little interfere with
this vision of faith, as if they were practised by another,
not by ourselves. We are two or three selves at once, ;
in the wonderful structure of our minds, and can weep
while we smile, and labour while we meditate.

And if so much is given us by the first Sacrament of
the Church, what, think we, is given us in the second ?
O, my brethren, let us raise and enlarge our notions of
Christ’s Presence in that mysterious Ordinance, and we
shall understand how it is that the Christian, in spite of
his infirmities, and not forgetting them, still may rejoice
“with joy unspeakable and full of glory.” For what is
it that is vouchsafed to us at the Holy Table, when we
commemorate the Lord’s death? It is, “Jesus Christ
before our eyes evidently set forth, crucified among us.””
Not before our bodily eyes; so far, every thing remains
at the end of that Heavenly Communion as it did at the
beginning. What was bread remains bread, and what
was wine remains wine. We need no carnal, ea:rthly,
visible miracle to convince us of the Presence of the
Lord Incarnate. We have, we trust, more faith than to
need to see the heavens open, or the Holy Ghost descend
in bodily shape,—more faith than to attempt, in default
of sight, to indulge our reason, and to confine our notion
of the Sacrament to some clear assemblage of words of
our own framing. We have faith and love enough, in

7 Gal, i 1.
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other answers might be given; some beside, and some
short of the mark. It may be useful then to consider
with what end, with what expectation, we preach, teach,
instruct, discuss, bear witness, praise, and blame; what
fruit the Church is right in anticipating as the result of
her ministerial labours.

St. Paul gives us a reason in the text different from
any of those which I have mentioned. He laboured
more than all the Apostles; and why ? not to civilize
the world, not to smooth the face of society, not to
facilitate the movements of civil government, not to
spread abroad knowledge, not to cultivate the reason,
not for any great worldly object, but “for the elect’s
sake.” He “endured all things,” all pain, all sorrow,
all solitariness; many a tear, many a pang, many a fear,
many a disappointment, many a heartache, many a
strife, many a wound; he was “five times scourged,
thrice beaten with rods, once stoned, thrice in ship-
wreck, in journeys often, in perils of waters, of
robbers, of his own countrymen, of the heathen, of the
city, of the wilderness, of the sea, of false brethren, in
weariness and painfulness, in watchings often, in hunger
and thirst, in fastings often, in cold and nakedness;”?!
and some men could have even been content so to have
suffered, had they by these voluntary acts of suffering,
been buying as by a price first one and then another
triumph of the Gospel. If every stripe was a sinner’s
ransom, and every tear restored a backslider, and every
disappointment was balanced with a joy, and every
privation was a brother’s edification, then he might

1 2 Cor. xi. 24-27.






Jor the Sake of the Elect. 153

His soul, and was satisfied.” St. Paul, as His servant
and instrument, was satisfied in like manner to endure
all things for the elect’s sake; or, as he says in another
place, “ I am made all things to all men, that I might
by all means save some.”* And such is the office of
the Church in every nation where she sojourns; she
attempts much, she expects and promises little.

This is a great Scripture truth, which in this busy
and sanguine day needs insisting upon. There are in
every age a certain number of souls in the world, known
to God, unknown to us, who will obey the Truth when
offered to them, whatever be the mysterious reason that
they do and others do not. These we must contemplate, -
for these we must labour, these are God’s special care,
for these are all things; of these and among these we
must pray to be, and our friends with us, at the Last
Day. They are the true Church, ever increasing in
number, ever gathering in, as time goes on ; with them
lies the Communion of Saints; they have power with
God; they are His armies who follow the Lamb, who
overcome princes of the earth, and who shall hereafter
judge Angels. These are that multitude which took its
beginning in St. Paul’s day, for which he laboured,
having his portion in it himself; for which we in our
day must labour too, that, if so be, we too may have a
place in it: according to the text, “ He that receiveth a
prophet in the name of a prophet shall receive a pro-
phet’s reward ; and he that receiveth a righteous man in
the name of a righteous man shall receive a righteous
man’s reward. And whosoever shall give to drink unto

4 1 Cor. ix. 22
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was of old; or at least not so different as to make it
appear that the main work of Christianity has lain with
the face of society, or what is called the world. Again,
the highest class in the community and the lowest, are
not so different from what they would be respectively
without the knowledge of the Gospel, as to allow it to
be said that Christianity has succeeded with the world,
as the world, in its several ranks and classes. And so
of its pursuits and professions; they are in character
what they were, softened or restrained in their worst
consequences, but still with the same substantial fruits.
Trade is still avaricious, not in tendency only but in
fact, though it has heard the Gospel; physical science
is still sceptical as it was when heathen. Lawyers,
soldiers, farmers, politicians, courtiers, nay, shame to say,
the priesthood, still savour of the old Adam. Christian
states move forward upon the same laws as before,
and rise and fall as time goes on, upon the same internal
principles. Human nature remains what it was, though
it has been baptized; the proverbs, the satires, the
pictures, of which it was the subject in heathen times,
have their point still. In a word, taking religion to
mean as it well may, the being bound by God’s law, the
acting under God’s will instead of our own, how few are
there in a country called Christian who even profess
religion in this sense! how few there are who live by
any other rule than that of their own ease, habit, in-
clination, as the case may be, on the one hand, and of
external circumstances on the other! with how few is
the will of God an habitual object of thought, or search,
or love, or obedience! All this is so notorious that un-
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engaging to make men good members of the state, they
would be very much in place; but if the great object of
her Sacraments, preaching, Scriptures, and instructions,
is to save the elect of God, to foster into life and rear up
into perfection what is really good, not in the sight of
man merely, but in the sight of God; not what is use-
ful merely, but what is true and holy; and if to
influence those who act on secondary motives require a
lowering of the Christian standard, and if an exhibition
of the truth makes a man worse unless it makes him
better, then she has fulfilled her calling if she has saved
the few; and she has done more than her calling, so far
as by God’s grace she has, consistently with the higher
object, restrained, softened, or sobered the many. Much
doubtless she will do in this way, but what she does
must not be by compromise or unfaithfulness. The
Church and the world cannot meet without either the
world rising or the Church falling; and the world for-
sooth pleads necessity, and says it cannot rise to the
Church, and deems the Church unreasonable when she
will not descend instead.

The Gospel then has come to us, not merely to make
us good subjects, good citizens, good members of society,
but to make us members of the New Jerusalem, and
“fellow-citizens with the saints and of the household of
God.” Certainly no one is a true Christian who is not
a good subject and member of society; but neither is he
a true Christian if he is nothing more than this. If he
is not aiming at something beyond the power of the
natural man, he is not really a Christian, or one of the
elect. The Gospel offers to us things supernatural
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in his conduct, as far as the social duties of life go; he
may be really and truly, and not in pretence, kind,
benevolent, sincere, and in a manner serious: but so it
is, his mind has never been unchained to soar aloft, he
does not look out with longing into the infinite spaces
in which, as a Christian, he has free range. Our Lord
praises those who “Aunger and thirst after righteous-
ness.” ZThis is what men in general are without. They
are more or less “full, and have need of nothing,” in
religious matters ; they do not feel how great a thing it
is to be a Christian, and how far they fall short of it.
They are contented with themselves on the whole; they
are quite conscious indeed that they do act up to their
standard, but it is their standard that is low. A sort of
ordinary obedience suffices them as well as the poor.
A person in straitened circumstances will say, “I have
enough to do to take care of my wife and children;”
another says, “I have lost my husband and friends, and
have enough to do to take care of myself;” bystanders
say, “ What a mockery to call on a starving population,
to watch, fast, and pray, and aim at perfection.” Well,
let me turn, I say, to the rich men, and speak to them;
what say the rich ? They put aside all such hungering
and thirsting after righteousness as visionary, high-flown,
and what they call romantic. They have a certain
definite and clear view of their duties; they think that
the summit of perfection is to be decent and respectable
in their calling, to enjoy moderately the pleasures of
life, to eat and drink, and marry and give in marriage,
and buy and sell, and plant and build, and to take care
that religion does not engross them. Alas! and is it so?
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The Church then, properly considered, is that great
company of the elect, which has been separated by God’s
free grace, and His Spirit working in due season, from
this sinful world, regenerated, and vouchsafed persever-
ance unto life eternal. Viewed so far as it merely
consists of persons now living in this world, it is of
course a visible company; but in its nobler and truer
character it is a body invisible, or nearly so, as being
made up, not merely of the few who happen still to be
on their trial, but of the many who sleep in the Lord.
At first, indeed, in the lifetime of the Apostles, a great
proportion of the whole body was in this world ; that is,
not taking into account those Saints, who had lived in
Jewish times, and whom Christ, on His departure, made
partakers of the privileges then purchased by His death
for all believers. St. Stephen and St. James the Greater
were the first distinguished Saints of the New Covenant,
who were gathered in to enrich the elder company of
Moses, Elias, and their brethren. But from that time
they have flowed in apace; and as years passed away,
greater and greater has become the proportion which the

assembly of spirits made perfect bears to that body
" militant which is its complement in God’s new creation.
At present, we who live are but one generation out of
fifty, which since its formation have been new born into
it, and endowed with spiritual life and the hope of glory.
Fifty times as many Saints are in the invisible world
sealed for immortality, as are now struggling on upon
earth towards it; unless indeed the later generations
have a greater measure of Saints than the former ones.
Well then may the Church be called invisible, not only
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in their own day, for thousands of years past, during
their pilgrimage heavenward. 'When we profess the
Creed, it is no self-willed, arbitrary sense, but in the pre-
gence of those innumerable Saints who well remember
what its words mean, and are witnesses of it before God,
in spite of the heresy or indifference of this or that day.
When we stand over their graves, we are in'the very
vestibule of that dwelling which is “ all-glorious within,”
full of light and purity, and of voices crying, “ Lord, how
long ?” When we pray in private, we are not solitary;
others “ are gathered together” with us “in Christ’s
Name,” though we see them not, with Christ in the
midst of them. When we approach the Ministry which
He has ordained, we approach the steps of His throne.
When we approach the Bishops, who are the centres of
that Ministry, what have we before us but the Twelve
Apostles, present but invisible? When we use the
sacred Name of Jesus, or the Sign given us in Baptism.
what do we but bid defiance to devils and evil men, and
gain strength to resist them ? When we protest, or con-
fess, or suffer in the Name of Christ, what are we but
ourselves types and symbols of the Cross of Christ, and
of the strength of Him who died on it? When we are
called to battle for the Lord, what are we who are seen,
but mere outposts, the advanced guard of a mighty host,
ourselves few in number and despicable, but bold beyond
our numbers, because supported by chariots of fire and
horses of fire round about the Mountain of the Lord of
Hosts under which we stand ?

Such is the City of God, the Holy Church Catholic
throughout the world, manifested in and acting through

v] N






The Communion of Saints. 179

agents in the course of events, and they were attached
to us only as a church-yard to a church, which it is
decent to respect, unsuitable to linger in. Such is its
opinion of the departed ; as though we were in light and
they in darkness,—we in power and influence, they in
weakness,—we the living, and they the dead; yet with
the views opened on us in the Gospel, with the know-
ledge that the One Spirit of Christ ever abides, and that
those who are made one with Him are never parted from
Him, and that those who die in Him are irrevocably
knit into Him and one with Him, shall we dare to think
slightly of these indefectible members of Christ and
vessels of future glory ? Shall we presume to compare
that great assemblage of the elect, perfected and at rest,
—shall we weigh in the balance that glorious Church
invisible, so populous in souls, so pure from sin, so rid
of probation,—with ourselves, poor strugglers with the
flesh and the devil, who have but the earnest not the
crown of victory, whose names are not so written in the
heavens, but they may be blotted out again? Shall we ;
doubt for a moment, though St. Paul was martyred cen-
turies upon centuries since, that he, who even while in
the body was present in spirit at Corinth when he was
at Ephesus, is present in the Church still, more truly
alive than those who are called living, more truly and
awfully an Apostle now upon a throne, than when he
had fightings without and fears within, a thorn in his
flesh, and a martyrdom in prospect ? Shall we be as
infidels to suppose that the Church is only what she
seems to be, a poor, helpless, despised, and human in-
stitution, scorned by the wealthy, plundered by the
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with us to the end, does not interfere with our comfort-
able assurance that it is at rest. “ Christ (it may be
said) worketh hitherto as His Father worketh ; and the
Angels excel in strength ; but human nature, even in its
purest and more heavenly specimens, is unequal to this
incessant watchfulness, and when it dies is said to fall
asleep :—why should we not leave to it so comfortable
and gracious a portion ?” Now, however we answer
this question, so far is certain, for we have St Paul’s
authority for saying it, that in coming to the Church, we
approach not God alone, nor Jesus the Mediator of the
New Covenant, nor Angels innumerable, but also, as he
says expressly, “the spirits of the just made perfect.”
And in thus speaking, he is evidently speaking neither
of saints on earth nor saints after the resurrection, were
it only that he designates especially “ the spirits of the
just.” Certainly, then, the Church, in St. Paul’s judg-
ment, is made up of the dead as well as of the living;
and though this be so, though the dead be present, it
does not follow they are not at rest also. Such presence
in the Church does not involve any labour or toil, any
active interference, on the part of those who (we are
told) “rest from their labours.” For it is plain, though
they “live unto God,” and have power with Him, this
does not imply that they acz, or that they are conscious

of their power. This holds good, through God’s mercy, *+

in the case of those who labour in the flesh, who pray
and preach, work righteousness, and glorify God. They
too see none of those fruits which notwithstanding do
follow them. Had Noah, Daniel, and Job been in any
evil city, and saved it by their righteousness from

-
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Lastly, while we thus think of the invisible Church,
we are restrained by many reasons from such invoca-
tions of her separate members as are unhappily so com-
mon in other Christian countries. First, because the
practice was not primitive, but an addition when the
world had poured into the Church; next, because we
are told to pray to God only, and invocation may easily
be corrupted into prayer, and then becomes idolatrous.
And further, it must be considered that though the
Church is represented in Scripture as a channel of God’s
gifts to us, yet it is only as a body and sacramentally,
not as an agent, nor in her members one by one. St.
Paul does not say that we are brought near to this saint
or that saint, but to all together, “to the spirits of just
men made perfect;” one by one they have to undergo
the Day of Judgment, but as a body they are the City
of God, the immaculate Spouse of the Lamb.

Let us then stand in that lot in which God has placed
us, and thank Him for what He has so mercifully, so pro-
videntially done for us. He has done all things well,—
neither too much nor too little. He has neither told us
to neglect the faithful servants of Christ departed, nor
to pay them undue honour; but to think of them, yet
not speak to them; to make much of them, but to trust
solely in Him. Let us follow His rule, neither exceed-
ing nor wanting in our duty ; but according to St. Paul’s
injunction, “using ” His gifts “without abusing” them ;
not ceasing to use, lest we should abuse, but abstaining
from the abuse, while we adhere thankfully to the use.

These are inspiring thoughts for the solitary, the
dejected, the harassed, the defamed, or the despised
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overruled ; that what they lose of the free gift of God,
they regain by His compulsory remedies!

But almost all men, whether they are thereby moved
to return to God or not, will on experience feel, and con-
fess, and that in no long time, that the world is not
enough for their happiness; and they accordingly seek
means to supply their need, though they do not go to
religion for it. Though they will not accept God’s
remedy, yet they confess that a remedy is needed, and
have recourse to what they think will prove such.
Though they may not love God and His holy heaven,
yet they find they cannot take up with the world, or
cast their lot with it wholly, much as they may wish it.
This leads me to the subject which I propose to consider,
as suggested by the text; viz. the need which mankind
lies under of some shelter, refuge, rest, home or sanc-
tuary from the outward world, and the shelter or secret
place which God has provided for them in Christ.

By the world, I mean all that meets a man in inter-
course with his fellow men, whether in public or in
private, all that is new, strange, and without natural
connexion with him. This outward world is at first
sight most attractive and exciting to the generality of
men. The young commonly wish to enter into it as if
it would fulfil all their wants and hopes. They wish to
enter into life, as it is called. Their hearts beat, as they
anticipate the time when they shall, in one sense or
other, be their own masters. At home, or at school,
they are under restraint, and thus they come to look
forward to the liberty of the world, and the independence
of being in it, as a great good. .According to their rank
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world is found not to be enough for man, and he looks
for some refuge near him, more intimate, more secret,
more pure, more calm and stable. This is a main reason
and a praiseworthy one, why a great number of the
better sort of men look forward to marriage as the great
object of life. They call it being settled, and so it is.
The mind finds nothing to satisfy it in the employments
and amusements of life, in its excitements, struggles,
anxieties, efforts, aims, and victories. Supposing a man
to make money, to get on in life, to rise in society, to
gain power, whether in a higher or lower sphere, this
does not suffice ; he wants a home, he wants a centre on
which to place his thoughts and affections, a secret
dwelling-place which may soothe him after the troubles
of the world, and which may be his hidden stay and
support wherever he goes, and dwell in his heart, though
it be not named upon his tongue. The world may seduce,
may terrify, may mislead, may enslave, but it cannot
really inspire confidence and love. There is no rest for
us, except in quietness, confidence, and affection; and
hence all men, without taking religion into account, seek
to make themselves a home, as the only need of their
nature, or are unhappy if they be without one. Thus they
witness against the world, even though they be children
of the world ; witness against it equally with the holiest
and most self-denying, who have by faith overcome it.
Here then Christ finds us, weary of that world in
which we are obliged to live and act, whether as willing
or unwilling slaves to it. He finds us needing and
seeking a home, and making one, as we best may, by
means of the creature, since it is all we can do. The
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or slighted, and it ought to affect us no more, neither
to elate us nor depress us, than if we were actors in a
play, who know that the characters they represent are
not their own, and that though they may appear to be
superior one to another, to be kings or to be peasants,
they are in reality all on a level. The one desire which -
should move us should be, first of all, that of seeing Him
face to face, who is now hid from us; and next of enjoy-
ing eternal and direct communion, in and through Him,
with our friends around us, whom at present we know
only through the medium of sense, by precarious and par-
tial channels, which give us little insight into their hearts.

These are suitable feelings towards this attractive but -
deceitful world. 'What have we to do with its gifts and
honours, who, having been already baptized into the world
to come, are no longer citizens of this? Why should
we be anxious for a long life, or wealth, or credit, or
comfort, who know that the next world will be every
thing which our hearts can wish, and that not in appear-
ance only, but truly and everlastingly? Why should
we rest in this world, when it is the token and promise
of another? Why should we be content with its sur-
face, instead of appropriating what is stored beneath it ?
To those who live by faith, every thing they see speaks -
of that future world ; the very glories of nature, the sun,
moon, and stars, and the richness and the beauty of the
earth, are as types and figures witnessing and teaching
the invisible things of God. All that we see is destined
one day to burst forth into a heavenly bloom, and to be
transfigured into immortal glory. Heaven at present is
out of sight, but in due time, as snow melts and discovers
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what it lay upon, so will this visible creation fade away
before those greater splendours which are behind it, and
on which at present it depends. In that day shadows
will retire, and the substance show itself. The sun will
grow pale and be lost in the sky, but it will be before
the radiance of Him whom it does but image, the Sun of
Righteousness, with Healing on His wings, who will come
forth in visible form, as a bridegroom out of his chamber,
while His perishable type decays. The stars which sur-
round it will be replaced by Saints and Angels circling
Histhrone. Above and below, the clouds of the air, the
trees of the field, the waters of the great deep will be
found impregnated with the forms of everlasting spirits,
the servants of God which do His pleasure. And our
own mortal bodies will then be found in like manner to
contain within them an inner man, which will then
receive its due proportions, as the soul’s harmonious or-
gan, instead of that gross mass of flesh and blood which
sight and touch are sensible of. For this glorious mani-
festation the whole creation is at present in travail, ear-
nestly desiring that it may be accomplished in its season.

These are thoughts to make us eagerly and devoutly
say, “ Come, Lord Jesus, to end the time of waiting, of
darkness, of turbulence, of disputing, of sorrow, of care.”
These are thoughts to lead us to rejoice in every day and
hour that passes, as bringing us nearer the time of His
appearing, and the termination of sin and misery. They
are thoughts which ought thus to affect us; and so they
would, were it not for the load of guilt which weighs
upon us, for sins committed against light and grace. O
that it were otherwise with us! O that we were fitted
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into that invisible kingdom of Christ which faith alone
discerns,—that mysterious Presence of God which en-
compasses us, which isin us, and around us, which is in
our heart, which enfolds us as though with a robe of
light, hiding our scarred and discoloured souls from the
sight of Divine Purity, and making them shining as the
Angels; and which flows in upon us too by means of all
forms of beauty and grace which this visible world con-
tains, in a starry host or (if I may so say) a milky way
of divine companions, the inhabitants of Mount Zion,
where we dwell.  Faith, I say, alone apprehends all this;
but yet there 4s something which is not left to faith,—
our own tastes, likings, motives, and habits. Of these
we are conscious in our degree, and we can make ourselves
more and more conscious; and as consciousness tells us
what they are, reason tells us whether they are such as
become, as correspond with, that heavenly world into
which we have been translated.

I say then, it is plain to common sense that the man
who has not accustomed himself to the language of
heaven will be no fit inhabitant of it when, in the Last
Day, it is perceptibly revealed. The case is like that of
a language or style of speaking of this world; we know
well a foreigner from a native. Again, we know those
who have been used to kings’ courts or educated society
from others. By their voice, accent, and language, and
not only so, by their gestures and gait, by their usages,
by their mode of conducting themselves and their
principles of conduct, we know well what a vast difference
there is between those who have lived in good society
and those who have not. 'What indeed is called “good
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if they can secure the rest. They shift about in opinion,
going first a little this way, then a little that, according
to the loudness and positiveness with which others speak;
they are at the mercy of the last speaker, and they think
they observe a safe, judicious, and middle course, by
always keeping a certain distance behind those who go
furthest. Or they are rash in their religious projects
and undertakings, and forget that they may be violating
the lines and fences of God’s law, while they move about
freely at their pleasure. Now, I will not judge another;
I will not say that in this or that given case the fault of
mind in question (for any how it is a fault), does certainly
arise from some certain cause which I choose to guess at:
but at least there are cases where this wavering of mind
does arise from scantiness of prayer ; and if so, it is worth
a man’s considering, who is thus unsteady, timid, and
dimsighted, whether this scantiness be not perchance the
true reason of such infirmities in his own case, and
whether a “ continuing instant in prayer,”—by which I
mean, not merely prayer morning and evening, but some
thing suitable to his disease, something extraordinary, as
medicine is extraordinary, a “ redeeming of time” from
society and recreation in order te pray more,—whether
such a change in his habits would not remove them ?
For what is the very promise of the New Covenant
but stability ? what is it, but a clear insight into the
truth, such as will enable us to knew how to walk, how
to profess, how to meet the circumstances of life, how to
withstand gainsayers? Are we built upon a rock or
upon the sand ? are we after all tossed about on the sea
of opinion, when Christ has stretched out His hand te
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us, to help and encourage us? “Thou wilt keep him in
perfect peace whose mind is stayed on Thee, because he
trusteth in Thee.”* Such is the word of promise. Can
we possibly have apprehensions about what man will do
to us or say of us, can we flatter the great ones of earth,
or timidly yield to the many, or be dazzled by talent,
or drawn aside by interest, who are in the habit of divine
conversations? “Ye have an unction from the Holy
One,” says St. John, “and ye know all things. I have
not written unto you because ye know not the truth,
but because ye know it, and that no lie is of the truth.
The anointing which ye have received of
Him abideth in you, and ye need not that any man teach
you. . . . . Whosoever is born of God, doth not
commit sin, for his seed remaineth in him; and he can-
not sin, because he is born of God.”® This is that birth,
by which the baptized soul not only enters, but actually
embraces and realizes the kingdom of God. This is the
true and effectual regeneration, when the seed of life
takes root in man and thrives. Such men have ac-
customed themselves to speak to God, and God has ever
spoken to them ; and they feel “ the powers of the world
to come” as truly as they feel the presence of this world,
because they have been accustomed to speak and act as
if it were real. All of us must rely on something; all
must look up to, admire, court, make themselves one with
something. Most men cast in their lot with the visible
world ; but true Christians with Saints and Angels.
Such men are little understood by the world because
they are not of the world; and hence it sometimes happens

4]s. xxvi. 3. 81 John ii. 20, 21, 27 ; iii. 9.
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that even the better sort of men are often disconcerted
and vexed by them. Itcannot beotherwise; they move
forward on principles so different from what are com-
monly assumed as true. They take for granted, as first
principles, what the world wishes to have proved in detail.
They have become familiar with the sights of the next
world, till they talk of them asif all men admitted them.
The immortality of truth, its oneness, the impossibility of
falsehood coalescing with it, what truth is, what it should
lead one to do in particular cases, how it lies in the de-
tails of life,—all these points are mere matters of debate
in the world, and men go through long processes of argu-
ment, and pride themselves on their subtleness in
defending or attacking, in making probable or improba-
ble, ideas which are assurmed without a word by those who
have lived in heaven, as the very ground to start from.
In consequence, such men are called bad disputants, in

consecutive reasoners, strange, eccentric, or perverse
thinkers, merely because they do not take for granted,
nor go to prove, what others do,—because they do not go
about to define and determine the sights (as it were), the
mountains and rivers and plains, and sun, moon, and
stars, of the next world. And hence in turn they are
commonly unable to enter into the ways of thought or feel-
ings of other men, having been engrossed with God’s
thoughts and God’s ways. Hence, perhaps, they seem
abrupt in what they say and do; nay, even make others
feel constrained and uneasy in their presence. Perhaps
they appear reserved too, because they take so much for
granted which might be drawn out, and because they
cannot hring themselves to tell all their thoughts from
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should be dwelt on. I do not mean to say that there
are not a number of persons, who we could be sure were
not Christ; of course, no persons who lead bad and irre-
ligious lives. But there are a number of persons who
are in no sense irreligious or open to serious blame, who
are very much like each otherat first sight, yet in God’s
eyes are very different. I mean the great mass of what
are called respectable men, who vary very much: some
are merely decent and outwardly correct persons, and
have no great sense of religion, do not deny themselves,
have no ardent love of God, but love the world; and,
whereas their interest lies in being regular and orderly,
or they have no strong passions, or have early got into
the way of being regular, and their habits are formed
accordingly, they are what they are, decent and correct,
but very little more. But there are others who look just
the same to the world, who in their hearts are very diffe-
rent; they make no great show, they go on in the same
quiet ordinary way as the others, but really they are
training to be saints in Heaven. They do all they can
to change themselves, to become like God, to obey God,
to discipline themselves, to renounce the world; but
they do it in secret, both because God tells them so to
do, and because they do not like it to be known. More-
over, there are a number of others between these two
with more or less of worldliness and more or less of
faith. Yet they all look about the same, to common eyes,
because true religion is a hidden life in the heart; and
though it cannot exist without deeds, yet these are for
the most part secret deeds, secret charities, secret prayers,
secret self-denials, secret struggles, secret victories.






Christ Hidden from the World. 245

most part, be attracted the more; but those who serve
the world will be blind to him, or scorn and dislike him,
the holier he is. This, I say, happened to our Lord.
He was All-holy, but “the light shined in darkness, and
the darkness comprehended it not.” His near relations
did not believe in Him. And if this was really so, and
for the reason I have said, it surely becomes a question
whether we should have understood Him better than
they : whether though He had been our next door neigh-
bout, or one of our family, we should have distinguished
Him from any one else, who was correct and quiet in his
deportment ; or rather, whether we should not, though ;
we respected Him, (alas, what a word ! what language
towards the Most High God!) yet even if we went
as far as this, whether we should not have thought
Him strange, eccentrie, extravagant, and fanciful. Much
less should we have detected any sparks of that glory
which He had with the Father before the world was, and
which was merely hidden not quenched by His earthly
tabernacle. This, truly, is a very awful thought; be-
cause if He were near us for any long time, and we did
not see any thing wonderful in Him, we might take it
as a clear proof that we were not His, for “ His sheep
know His voice, and follow Him ;” we might take it as
a clear proof that we should not know Him, or admire
His greatness, or adore His glory, or love His excellency,
if we were admitted to His presence in heaven.

3. And here we are brought to another most serious
thought, which I will touch upon. We are very apt to
wish we had been born in the days of Christ, and in this
way we excuse our misconduct, when conscience re-
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spit on Him, hurried Him along, stripped Him, stretched
out His limbs upon the cross, nailed Him to it, raised it
up, stood gazing on Him, jeered Him, gave Him vinegar,
looked close whether He was dead, and then pierced
Him with a spear? O dreadful thought, that the near-
est approaches man has made to God upon earth have
been in blasphemy! Whether of the two came closer to
Him, St. Thomas, who was allowed to reach forth his
hand and reverently touch His wounds, and St. John,
who rested on His bosom, or the brutal soldiers who
profaned Him limb by limb, and tortured Him nerve by
nerve ? His Blessed Mother, indeed, came closer still to
Him; and we, if we be true believers, still closer, who
have Him really, though spiritually, within us; but this
is another, an inward sort of approach. Of those who
approached Him externally, they came nearest, who
knew nothing about it. So it is with sinners: they
would walk close to the throne of God; they would
stupidly gaze at it; they would touch it; they would
meddle with the holiest things; they would go on in-
truding and prying, not meaning any thing wrong by it,
but with a sort of brute curiosity, till the avenging light-
nings destroyed them ;—all because they have no senses
to guide them in the matter. Our bodily senses tell us
of the approach of good or evil on earth. By sound, by

scent, by feeling we know what is happening to us. We )
know when we are exposing ourselves to the weather,
when we are exerting ourselves too much. We have
warnings, and feel we must not neglect them. Now, sin-
ners have no spiritual senses ; they can presage nothing;
they do not know what is going to happen the next mo-
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He was not here in the days of His flesh, when He was
visibly in this world, as deny that He is here now, when
He is here by His Divine Spirit. This indeed is a
mystery, how God the Son and God the Holy Ghost, two
Persons, can be one, how He can be in the Spirit and
the Spirit in Him ; but so it is.

Next, if He is still on earth, yet is not visible (which
cannot be denied), it is plain that He keeps Himself still
in the condition which He chose in the days of His flesh.
I mean, He is a hidden Saviour, and may be approached
(unless we are careful) without due reverence and fear.
I say, wherever He is (for that is a further question),
still He is here, and again He is secret; and whatever be
the tokens of His Presence, still they must be of a nature
to admit of persons doubting where it is; and if they
will argue, and be sharpwitted and subtle, they may
perplex themselves and others, as the Jews did even in
the days of His flesh, till He seems to them nowhere
present on earth now. And when they come to think
Him far away, of course they feel it to be impossible so
to insult Him as the Jews did of old ; and if nevertheless
He s here, they are perchance approaching and insulting
Him, though they so feel. And this was just the case
of the Jews, for they too were ignorant what they were
doing. Itis probable, then, that we can now commit at
least as great blasphemy towards Him as the Jews did
first, because we are under the dispensation of that Holy
Spirit, against whom even more heinous sins can be com-
mitted ; next, because His presence now as little wit-
nesses of itself, or is impressive to the many, as His
bodily presence formerly.
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“Whoso shall receive one such little child in My Name,
receiveth Me.” Again: He said to Saul, who was per-
secuting His followers, “ Why persecutest thou Me?”
And He forewarns us, that at the Last Day He will say
to the righteous, “I was an hungered, and ye gave Me
meat; I was thirsty, and ye gave Me drink; I was a
stranger, and ye took Me in; naked, and ye clothed Me;
I was sick and ye visited Me ; I was in prison, and ye came
unto Me.” And He adds, “ Inasmuch as ye have done it
unto the least of these My brethren, ye have done it
unto Me.”® He observes the same connexion between
Himself and His followers in His words to the wicked.
What makes this passage the more awful and apposite, is
this, which has been before now remarked,® that neither
righteous nor wicked knew what they had done; even the
righteous are represented as unaware that they had ap-
proached Christ. They say, “ Lord, when saw we Thee
an hungered, and fed Thee, or thirsty, and gave Thee
drink ?” In every age, then, Christ is both in the world,
and yet not publicly so more than in the days of His flesh.

And a similar remark applies to His Ordinances,
which are at once most simple, yet most intimately con-
nected with Him. St. Paul, in his First Epistle to the
Corinthians, shows both how easy and how fearful it is
to profane the Lord’s Supper, while he states how great
the excess of the Corinthians had been, yet also that it
was a want of “ discerning the Lord’s Body. 'When He
was born into the world, the world knew it not. He
was laid in a rude manger, among the cattle, but ‘all

¥ Matt. xviii. 5. Actsix. 4. Matt. xxv. 35-40.
* Vide Pascal’s Thoughta,
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carried into Egypt, tempted by a very perilous tempta-
tion, overcoming it but not rewarded, thrown into prison,
the iron entering into his soul, waiting there till the
Lord should be gracious, and “look down from heaven ;”
but waiting—why ? and how long ? It is said again and
again in the sacred narrative, “The Lord was with
Joseph;” but do you think he saw at the time any
tokens of God ? any tokens, except so far as by faith he
realized them, in faith he saw them ? His faith was its
own reward ; which to the eye of rearon was no reward
at all, for faith forsooth did but judgu of things by that
standard which it had originally set up, and pronounce
that Joseph was happy because he ought to be so. Thus
though the Lord was with him, apparently all things
were against him. Yet afterwards he saw, what was so
mysterious at the time ;—* God did send me before you,”
he said to his brethren, “ to preserve life. . . . . It was
not you that sent me hither, but God; and He hath
made me a father to Pharaoh, and lord of all his house,
and a ruler throughout all the land of Egypt.”
‘Wonderful providence indeed, which is so silent, yet
so efficacious, so constant, so unerring! This is what
baffles the power of Satan. He cannot discern the
Hand of God in what goes on; and though he would
fain meet it and encounter it, in his mad and blasphe-
mous rebellion against heaven, he cannot find it. Crafty
and penetrating as he is, yet his thousand eyes and his
many instruments avail him nothing against the majestic
serene silence, the holy imperturbable calm which reigns
through the providences of God. Crafty and experienced
as he is, he appears like a child or a fool, like one made
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sport of, whose daily bread is but failure and mockery,
before the deep and secret wisdom of the Divine Counsels.
He makes a guess here, or does a bold act there, but all
in the dark. He knew not of Gabriel’s coming, and the
miraculous conception of the Virgin,! or what was
meant by that Holy Thing which was to be born, being
called the Son of God. He tried to kill Him, and he
made martyrs of the innocent children; he tempted the
Lord of all with hunger and with ambitious prospects ;
he sifted the Apostles, and got none but one who already
bore his own name, and had been already given over
as a devil. He rose against his God in his full strength,
in the hour and power of darkness, and then he seemed
to conquer ; but with his utmost effort, and as his great-
est achievement, he did no more than “ whatsoever Thy
hand and Thy counsel determined before to be done.”?
He brought into the world the very salvation which he
feared and hated. He accomplished the Atonement of
that world, whose misery He was plotting. "Wonderfully
silent, yet resistless course of God’s providence! “Verily,
Thou art a God that hidest Thyself, O God of Israel, the
Saviour;” and if even devils, sagacious as they are,
spirits by nature and experienced in evil, cannot detect
His hand, while He works, how can we hope to see it
except by that way which the devils cannot take, by a
loving faith ? how can we see it except afterwards as a
reward to our faith, beholding the cloud of glory in the
distance, which when present was too rare and impalp-
able for mortal sense ?

And so, again, in a number of other occurrences, not

1 Vid. Ignat. ad Eph. 19. $ Acts iv. 28.
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striking, not grievous, not pleasant, but ordinary, we are
able afterwards to discern that He has been with us, and,
like Moses, to worship Him. Let a person who trusts
he is on the whole serving God acceptably, look back
upon his past life, and he will find how critical were
moments and acls, which at the time seemed the most
indifferent: as for instance, the school he was sent to as
a child, the occasion of his falling in with those persons
who have most benefited him, the accidents which de-
termined his calling or prospects whatever they were.
God’s hand is ever over His own,and He leads them for-
ward by a way they know not of. The utmost they can
do is to believe, what they cannot see now, what they
shall see hereafter; and as believing, to act together with
God towards it.

And hence perchance it is, that years that are past
bear in retrospect so much of fragrance with them, though
at the time perhaps we saw little in them to take pleasure
in; or rather we did not, could not realize that we were
receiving pleasure, though we received it. We received
pleasure, because we were in thte presence of God, but we
knew it not; we knew not what we received; we did
not bring home to ourselves or reflect upon the pleasure
we were receiving; but afterwards, when enjoyment is
past, reflection comes in. We feel at the time; we re-
cognize and reason afterwards. Such, Isay, is the sweet-
ness and softness with which days long passed away fall
upon the memory, and strike us. The most ordinary
years, when we seemed to be living for nothing, these
shine forth to us in their very regularity and orderly
course. What was sameness at the time, is now stability ;
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collect we have seen a vision of Angels, and the Lord
manifested through them, and we are led to cry out,
“ How dreadful is this place! Thisis none other than
the house of God, and this is the gate of heaven.”

To conclude. Let us profit by what every day and
hour teaches us, as it flies. What is dark while it is
meeting us, reflects the Sun of Righteousness when it is
past. Let us profit by this in future, so far as this, to
have faith in what we cannot see. The world seems to
go on as usual. There is nothing of heaven in the face
of society; in the news of the day there is nothing of
heaven; in the faces of the many, or of the great, or of
the rich, or of the busy, there is nothing of heaven; in
the words of the eloquent, or the deeds of the powerful,
or the counsels of the wise, or the resolves of the lordly,
or the pomps of the wealthy, there is nothing of heaven.
And yet the Ever-blessed Spirit of God is here; the
Presence of the Eternal Son, ten times more glorious,
more powerful than when He trod the earth in our flesh,
is with us. Let us ever bear in mind this divine truth,
—the more secret God’s hand is, the more powerful—
the more silent, the more awful. We are under the
awful ministration of the Spirit, against whom whoso
speaks, hazards more than can be reckoned up; whom
whoso grieves, loses more of blessing and glory than can
be fathomed. The Lord was with Joseph, and the Lord «
was with David, and the Lord, in the days of His flesh,
was with His Apostles; but now, He is with us in the
Spirit. And inasmuch as the Divine Spirit is more than
flesh and blood; inasmuch as the risen and glorified
Saviour is more powerful than when He was in the form
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“ taking to Himself His great power,” with that of His
delegating it to His Church, as the Gospel selected for
the same Sunday shows.

Of such high importance then, in our Church’s judg-
ment, is the subject of the Christian Ministry; so
intimately connected with the Divine scheme of mercy,
so full of reverence and awe. This will be best seen by
proceeding, as I shall now do, to consider the lesson
derived from the rebellion of Korah, Dathan, and Abiram,
which, though properly belonging to the Old Covenant,
our Church certainly considers applicable to us Christians.

The history in question contains an account, not only
of the ambition of Korah himself, who was a Levite or
minister, but of the rebellion of Dathan and Abiram, who
were not ministers, but, as we now speak, laymen.

In considering it, I shall confine myself to this point,,
viz. to determine the feelings and circumstances under
which these wicked men rebelled against Moses and
Aaron, and that, with a view of warning those who speak
lightly of schism, separation, and dissent, in this day.
For I think it will be seen that they are feelings and
circumstances which prevail very widely now as well ag
then, and, if they do prevail, are as evil now as they were
then ; St. Jude, in the text plainly intimating that such
gainsaying as Korah's is a sin in a Christian, as well ag
formerly in the Jews, and that those who commit it are
in the way to perish. This, then, is a very serious
thought; considering, as I have said, how men in these
days make light of it.

The outline of the history of Korah, Dathan, and
Abiram is this: they rebelled against Moses and Aaron,
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with Moses and Aaron; they only claimed an equality
of honour and power with Moses and Aaron; they only
denounced Moses and Aaron as usurpers, tyrants, and
hypocrites. Far from showing any scoffing or lightness
of mind, or profaneness, such as Esau’s who rejected the
blessing, they so esteemed it as to claim it as their own,
in all its fulness; nay, they claimed it for the whole
people. They were only opposed to what is now called
exclusiveness; they were champions of the rights of the
people against what they called the encroachments, the
arrogant pretensions, the priestcraft of Moses their Law-
- giver, and Aaron the Saint of the Lord. They said, “ Ye
take too much upon you, seeing all the congregation are
holy, every one of them; and the Lord is among them;
wherefore then lift ye up yourselves above the congrega-
tion of the Lord ?” Their objection was, that Moses was
interposing himself as a mediator between God and them,
—limiting the mercies of God, restraining the freedom,
obscuring the glory of His grace, and robbing them of
their covenanted privileges; that he had instituted an
order of priests, whereas they were all priests, every one,
and needed no human assistance, no voice or advice, or
direction, or performance, from fallible man, from men of
like passions and imperfections with themselves, in order
to approach God withal, and serve Him acceptably. “ A4l
the congregation are holy,” say they, “ every one of them;
and the Lord is among them.” “The Lord is not far off;
He is not in the clouds only, He is not on Sinai, He is
not on the mercy-seat, He is not with Aaron; but He is
among us, in the congregation, as near one man as
another, as near to all of us as He is to Moses,” Their




































286 The Mysteriousness of

may lay down. Every part of it is part of himself; it 13
connected into one by his soul, which is one. Supposing
we take stones and raise a house, the building is not
really one; it is composed of a number of separate parts,
which viewed as collected together, we call ome, but
which are not one except in our notion of them. But
the hands and feef, the head and trunk, form one body
under the presence of the soul within them. TUnless the
soul were in every part, they would not form one body;
so that the soul is in every part, uniting it with every
other, though it consists of no parts at all. I do not of
course mean that there is any real contradiction in these
opposite truths; indeed, we know there is not, and can-
not be, because they are true, because human nature is
a fact before us. But the state of the case is a contra-
diction when put into words; we cannot so express it as
not to involve an apparent contradiction; and then, if we
discriminate our terms, and make distinctions,and balance
phrases, and so on, we shall seem to be technical, artificial
and speculative, and to use words without meaning.
Now, this is precisely our difficulty, as regards the doc-
trine of the Ever-blessed Trinity. We have never been
in heaven; God, as He is in Himself, is hid from us. We
are informed concerning Him by those who were inspired
by Him for the purpose, nay by One who “ knoweth the
Father,” His Co-eternal Son Himself, when He cama
on earth. And, in the message which they brought to
us from above, are declarations concerning His nature,
which seem to run counter the one to the other. He
is revealed to us as One God, the Father, One indivisibie
Spirit; yet there is said to exist in Him from everlasting
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end of their course; they know no more than this, that
it is right to do what they are now doing; and they
hear a whisper within them, which assures them, as it
did the two holy brothers, that whatever their present
conduct involves in time to come, they shall, through
God’s grace, be equal toit. Those blessed Apostles said,
“We are able;” and in truth they were enabled to do and
suffer as they had said. St. James was given strength
to be steadfast unto death, the death of martyrdom;
being slain with the sword in Jerusalem. St. John, his
brother, had still more to bear, dying last of the Apostles,
as St. James first. He had to bear bereavement, first, of
his brother, then of the other Apostles. He had to bear
a length of years in lonmeliness, exile, and weakness.
He had to experience the dreariness of being solitary,
when those whom he loved had been summoned away.
He had to live in his own thoughts, without familiar
friend, with those only about him who belonged to a
younger generation. Of him were demanded by his
gracious Lord, as pledges of his faith, all his eye loved
and his heart held converse with. He was as a man
moving his goods into a far country, who at intervals
and by portions sends them before him, till his present
abode is well-nigh unfurnished. He sent forward his
friends on their journey, while he stayed himself behind,
that there might be those in heaven to have thoughts of
him, to look out for him, and receive him when his
Lord should call. He sent before him, also, other still
more voluntary pledges and ventures of his faith,—a
self-denying walk, a zealous maintenance of the truth,
fasting and prayers, labours of love, a virgin life, buffet-
v] U
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in all. But I speak of religious persons; and these, I
think, will confess that distaste for the world is quite a
distinct thing from the spirit of love. As years go on,
the disappointments, troubles, and cares of life, wean a
religious mind from attachment to this world. A man
sees it is but vanity. He neither receives, nor looks for
enjoyment from it. He does not look to the future with
hope ; he has no prospects; he cares not for the world’s
smile or frown ; for what it can do, what it can withhold.
Nay, even his friends are nothing to him; he knows they
cannot help him really in his greatest needs, and he has
no dependence that they will be continued to him. And
thus in the course of time, with a very scanty measure
of true divine love, he is enabled, whatever his sphere is,
to act above the world, in his degree; to do his plain
straightforward duty, because reason tells him he should
do it, and because he has no great temptation seducing
him from it. Observe, why he keeps God’s command-
ments; from reason, because he knows he ought, and
because he has no strong motives keeping him from
doing so. Alas! not from Jove towards those command-
ments. He has only just so much of the spirit of love
as suffices to hinder his resignation from being despond-
ency, and his faith from being dead. Or again, he has
had experience of the misery of a laden conscience, the
misery of the pollution involved in the numberless little
sins of every day, the odiousness of his pride, vanity,
fretfulness, wilfulness, arrogance, irritability, profaneness,
hardness of heart, and all the other evils which beset him;
and he desires earnestly to be cleansed ;— yet rather
from dislike of sin than direct love of Giod and Christ.
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be overcharged with surfeiting and drunkenness, and
cares of this life, and so that day come upon you un-
awares; for as a snare shall it come on all them that
dwell on the face of the whole earth. Waich ye there-
fore, and pray always, that ye may be accounted worthy
to escape all these things that shall come to pass, and to
stand before the Son of man.”® In like manner He up-
braided Peter thus: “ Simon, sleepest thou? couldest
not thou watch one hour ?2”°

In like manner St. Paul in his Epistle to the Romans.
“Now it is high time to awake out of sleep. . ... The
night is far spent, the day is at hand.”” Again, “ Watch
ye, stand fast in the faith, quit you like men, be strong.”®
“ Be strong in the Lord, and in the power of His might;
put on the whole armour of God, that ye may be able to
stand against the wiles of the devil; . . . . that ye may
be able to withstand in the evil day, and having done
all to stand.”® “Let us not sleep as do others, but let
let us watch and be sober.”! In like manner St. Peter,
“The end of all things is at hand; be ye therefore sober,
and watch unto prayer.” “Be sober, be vigilant, because
your adversary the devil, as a roaring lion, walketh
about seeking whom he may devour.”? And St. John,
“Behold I come as a thief; blessed is he that watcheth
and keepeth his garments.”?

Now I consider this word watching, first used by our
Lord, then by the favoured Disciple, then by the two
great Apostles, Peter and Paul, is a remarkable word.
remarkable because the idea is not so obvious as might

8 Luke xxi. 36. 6 Mark xiv. 87. 7 Rom. xiii. 11, 12.
8 1 Cor. xvi. 13. 9 Eph. vi. 10-13. 1 1 Thess. v. 6.
2 1 Pet. iv. 7, viyare, V. 8. # Rev. xvi. 15,
v] X
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know what it is to be in unpleasant company, and to
wish for the time to pass away, and the hour strike
when you may be at liberty ? Do you know what it is
to be in anxiety lest something should happen which
may happen or may not, or to be in suspense about
some important event, which makes your heart beat
when you are reminded of it, and of which you think
the first thing in the morning? Do you know what it
is to have a friend in a distant country, to expect news
of him, and to wonder from day to day what he is now
doing, and whether he is well? Do you know what it
is so to live upon a person who is present with you, that
your eyes follow his, that you read his soul, that you
see all its changes in his countenance, that you antici-
pate his wishes, that you smile in his smile, and are sad
in his sadness, and are downcast when he is vexed, and
rejoice in his successes? To watch for Christ is a feel-
ing such as all these; as far as feelings of this world
are fit to shadow out those of another.

He watches for Christ who has a sensitive, eager,
apprehensive mixh‘; who is awake, alive, quick-sighted,
zealous in seeking and honouring Him; who looks out
for Him in all that happens, and who would not be
surprised, who would not be over-agitated or overwhelmed,
if he found that He was coming at once.

And he watches with Christ, who, while he looks on 7
to the future, looks back on the past, and does not so
contemplate what his Saviour has purchased for him, as
to forget what He has suffered for him. He watches with
Christ, who ever commemorates and renews in his own
person Christ’s Cross and Agony, and gladly takes up
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This then is to watch; to be detached from what is
present, and to live in what is unseen; to live in the
thought of Christ as He came once, and as He will come
again; to desire His second coming, from our affection-
ate and grateful remembrance of His first. And this it
is, in which we shall find that men in general are want-
ing. They are indeed without faith and love also; but at
least they profess to have these graces, nor is it easy to
convince them that they have not. For they consider
they have faith, if they do but own that the Bible came
from God, or that they trust wholly in Christ for salva-
tion; and they consider they have love if they obey
some of the most obvious of God’s commandments.
Love and faith they think they have; but surely they
do not even fancy that they watch. What is meant by
watching, and how it is a duty, they have no definite
idea; and thus it accidentally happens that watching is
a suitable test of a Christian, in that it is that particular
property of faith and love, which, essential as it is, men
of this world do not even profess; that particular pro-
perty, which is the life'or energy of faith and love, the
way in which faith and love, if genuine, show themselves.

It is easy to exemplify what I mean, from the ex-
perience which we all have of life. Many men indeed
are open revilers of religion, or at least openly disobey
its laws; but let us consider those who are of a more
sober and conscientious cast of mind. They have a
number of good qualities, and are in a certain sense and
up to a certain point religious; but they do not watch.
Their notion of religion is briefly this: loving God in-
deed, but loving this world too; not only doing their
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the Church are such as I have been describing, and
that they would not, could not, at once welcome our
Lord on His coming. We cannot, indeed, apply what
has been said to this or that individual; but on the
whole, viewing the multitude, one cannot be mistaken.
There may be exceptions; but after all conceivable de-
ductions, a large body must remain thus double-minded,
thus attempting to unite things incompatible. This
we might be sure of, thongh Christ had said nothing
on the subject; but it is a most affecting and solemn
thought, that He has actually called our attention to this
very danger, the danger of a worldly religiousness, for so
it may be called, though it 7s religiousness ; this mixture
of religion and unbelief, which serves God indeed, but
loves the fashions, the distinctions, the pleasures, the
comforts of this life,—which feels a satisfaction in being
prosperous in circumstances, likes pomps and vanities,
is particular about food, raiment, house, furniture, and
domestic matters, courts great people, and aims at having
8 position in society. He warns His disciples of the
danger of having their minds drawn off from the thought
of Him, by whatever cause; He warns them against all
excitements, all allurements of this world; He solemnly
warns them that the world will not be prepared for His
coming, and tenderly intreats of them not to take their
portion with the world. He warns them by the instance
of the rich man whose soul was required, of the servant

He comes, they will one and all want time; their head
will be confused, their eyes will swim, their tongue
falter, their limbs totter, as men who are suddenly

-

who ate and drank, and of the foolish virgins. When 7T
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mood, the mingled offering of all that is best and
highest in man’s and woman’s nature brought together,
—=St. Mary Magdalen and St. Peter blended into St.
John? And here perhaps we learn a lesson from the
deep silence which Scripture observes concerning the
Blessed Virgin® after the Resurrection; as if she, who
was too pure and holy a flower to be more than seen
here on earth, even during the season of her Son’s humi-
liation, was altogether drawn by the Angels within the
veil on His Resurrection, and had her joy in Paradise
with Gabriel who had been the first to honour her, and
with those elder Saints who arose after the Resurrection,
appeared in the Holy City, and then vanished away.
May we partake in such calm and heavenly joy; and,
while we pray for it, recollecting the while that we are
still on earth, and our duties in this world, let us never
forget that, while our love must be silent, our faith must
be vigorous and lively. Let us never forget that in pro-
portion as our love is “rooted and grounded” in the
next world, our faith must branch forth like a fruitful
tree into this. The calmer our hearts, the more active
be our lives; the more tranquil we are, the more busy;
the more resigned, the more zealous; the more unruffled,
the more fervent. This is one of the many paradoxes in
the world’s judgment of him, which the Christian realizes
in himself. Christ is risen; He is risen from the dead.
We may well cry out, “Alleluia, the Lord Omnipotent
reigneth.” He has crushed all the power of the enemy
under His feet. He has gone upon the lion and the
adder. He has stopped the lion’s mouth for us His
Y Vide Christian year. Fourth Sunday in Lent.
























